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Keywords the 1948 and 1967 Israel-Palestine Wars through post-secularity to see
Emile Habiby's The Secret Life of how one's multiple individual self-identity is represented and has
Saeed, the Ill-Fated Pessoptimist, transformed through Emile Habiby's The Secret Life of Saeed, the IlI-
Post-secularity, individual self- Fated Pessoptimist. The research methods include: critical theories,
identity, Israeli-Palestinian Wars fictional narrative and oral testimony in the novel. It is argued that

instead of the preoccupied assumptions concerning "state penetration,”
"settlement project,” and "military occupation,” a certain understanding
of one's multiple individual self-identity offers an interdisciplinary and
cross-disciplinary viewpoint on 1948 Israel-Palestine War. Finally, it is
suggested that post-secularity provides a pioneering view on the War
and the author hopes that the concept can shed a new light on future
research of peace building, conflict and confrontation in politics and IR.

1. Introduction

How are 1948 & 1967 Israeli-Palestinian Wars [2] represented in terms of the duality of individual self-identity?
What is still missing when postsecular theories are adopted to investigate Israel-Palestinian conflicts? How are
Palestinian victim survivors [3] portrayed through political representation in Emile Habiby's The Secret Life of
Saeed, the Ill-Fated Pessoptimist (1974) [4]? What this paper will explore is war-time survivors' individual self-
identity in the historical context of the 1948 and 1967 Israel-Palestine Wars in Emile Habiby's The Secret Life of
Saeed, the Ill-Fated Pessoptimist. The dual/ oppositional forces during the period of Israel-Palestine 1948 &
1976 Wars through Emile Habiby's The Secret Life of Saeed, the Ill-Fated Pessoptimist (1974) will be examined.
Roland Bleiker in "In Search of Thinking Space: Reflections on the Aesthetic Turn in International Political
Theory," argues that

"an aesthetic approach, by contrast, assumes that there is always a gap between a form of representation
and what is represented therewith... Aesthetic insight recognizes that the inevitable difference between the
represented and its representation is the very location of politics" [5].
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2. Materials and Methods: Textual Analysis & Aesthetic IR Approach

What Roland Bleiker means is his deep concern towards "mimetic forms of representation” [5]. Whether
"mimetic forms of representation” be the faithful presentation of the reality or another "fabrication of the
reality” [6] the ethnic collective memory in wars and conflicts, remain unstable. Therefore, the debate deserves
scholarly investigation at this current moment. An outcry requests "valid inferences by the systematic use of
well-established procedures of inquiry through refined models and methods and [more importantly] 'practical
knowledge" [7]. That practice knowledge involves the first-hand war-time experiences that call for and create
"sympathy to the dual/ oppositional dilemma that Palestinian people have been through since 1948 and 1967
Israeli-Palestinian Wars and Conflicts" [8].

As shown in this thesis, aesthetic interpretation can serve as the bridge linking what is significant there in
reality and how that significance in reality is constructed. It complements with postsecular theories by
presenting first-hand personal experiences [8]. Aesthetic approach also serves the function of what Bleiker,
King, Keohane and Verba mentioned a certain "practical knowledge." Furthermore, aesthetic approach helps
shape and explore "how representative practices themselves have come to constitute and shape political
practices” [5]. Aesthetic approach also channels between racial, ethnic and religious violence during wars and
conflicts and transforms into a political way as the "restorative" [9] and "remedial" [10] schema for the victim
survivors in violent conflicts during the Wars taking place in 1948 & 1967 between Israel and Palestine.

It should also be noted that duality/ oppositional forces through what Jurgen Habermas called
"intersubjectivity” [11] has blurred the boundary between what is said and what is unsaid, what is heard and
what is unheard, what is intentionally articulated and what is ideologically kept hidden. Based on "ethics," the
fine line is not taken by the "discourse of modernity" [12] as fixed, but by multiple interpretations through inter-
layered dimensions as mobilized and becoming dynamic. In analytic philosophy, "the intersubjective” became
either a "strictly epistemological question (the problem of 'other minds') or a casualty of the fact/ value split
('meta-ethics' versus 'ethical praxis')" [13]. Individual self-identity [14] cannot be regarded merely through
what realists think to be simply a kind of "rational choice" or "political rationality" [13]. Neither can individual
self-identity be defined as the formation of what liberalists term the formation and production of "absolute
gains" [13].

It has been found that "intersubjectivity" [15] can be one of the significant elements that illustrate individual
self-identity through postsecular theories' interpretation. Based on "postsecular theories" [16] aiming at post-
secular individual self-identity [17], this thesis seeks to interrogate the aesthetic/ political representation of
"dual/ oppositional forces" that help shape Isareli and Palestinian individual self-identity during the Israeli-
Palestinian Wars between the period of 1948 & 1967. The two Wars help shape the individual self-identity of
Arabian people. In Emile Habiby's 1974 The Secret Life of Saeed, the Ill-Fated Pessoptimist, [18] readers through
Saeed's [19] "narratives” and "oral testimonies” [20] are able to know how political and religious ideology are
built upon "collective imagined memory" [21] and through self-understanding and self-recognition towards
communal rituals in "a certain community" [22]. More important is "how representative practices themselves
have come to constitute and shape political practices" [23].

It should be noted that the 1948 & 1967 Wars took place when post-secular theories did not develop yet.
However, "post-secular theories" [24] provide a political matrix as an alternative interpretation to 1948 & 1967
Israeli-Palestinian Wars. [25] And since "postsecular theories" [26] serve to bridge the gap explained by
secularization theories in terms of violence, conflicts, religiosity and historicity, Therefore, it is logical to
investigate the extent that "post-secular theories" can interpret and help rethink Palestinian Arabs and Jews in
the current world apart from what current scholars [27] often label the Israeli-Palestinian conflicts [28] as the
struggle over religion and territory [29] issues and dimensions.

3. External Factors

3.1 "Territory”

Unlike what Beinin and Hajjar in "Palestine, Israel and the Israeli-Palestinian Conflict: A Primer" affirmed: "It
[the Six-Day War] is essentially a struggle over land, [30] power and resources," It is argued that the duality in
terms of ambivalent national identity projected through Saeed's psychological condition between Israel and
Palestine prevails in Emile Habiby's The Secret Life of Saeed: A Pessoptimist. And the cause of the War derives
mainly from individual self-identity in terms of religion. Although Beinin and Hajjar made their argument in
terms of the aspect of territory, power and sources, It is argued however that something making Saeed's struggle
an everlasting issue between Palestinian Arabs and Jews rests upon the uncompromised dual or oppositional
forces [31] in terms of the narrator's self-identity that always comes between the Palestinian Arabs and Jews.
According to Baumgart-Ochse in her 2014 "Opposed or Intertwined? Religious and Secular Conceptions of
National Identity in Israel and the Israeli-Palestinian Conflict,” Shmuel Sandler in 1993 The State of Israel, the
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Land of Israel. The Statist and Ethnonational Dimensions of Foreign Policy argues that ".. the State of
Israel..after the 1967 war [was] spearheaded by zealous Jewish religious settlers.” David Newman in 2005
"From Hitnachalut to Hitnatkut: The Impact of Gush Emunim and the Settlement Movement on Israeli Politics
and Society" emphasizes "double strategy" of Jewish religious settlers for on the one hand a "social protest
movement," which "mobilized large parts of the public for its cause;" on the other, "they [the Jewish religious
settlers".... have been seeking "to establish a close relationship with the state and its institutions” [32].

3.2 "Military Occupation” & "The Settlement Project”

Moreover, Idith Zertal and Akiva Eldar point out that "military occupation” and "the settlement project” are two
forces that have brought "Israel's democracy and its political culture to the brink of the abyss" [33]. In 2005,
approximately 8,000 settlers and military bases were evacuated from the Gaza-Strip, which brought about the
forefront antagonism between the duality of "the State of Israel" [34] and "the Land of Israel” [35] again dividing
the whole state into the two entities. Moreover, Joyce Dalsheim, David Ohana, Neve Gordon and Oren Yiftachel
views that the polarization of religion and secular nationalism are opposed but often intertwined. Their finding
lies in "how the secular political establishment in fact instrumentalized religion for its policies and legitimization
strategies” [36].

3.3 "State Penetration”

Those Jewish religious settlers, according to Newman, attempted to "get into Israel's political parties, to get
elected to the Knesset," [37] and became members of the Israeli government. Moreover, the Jewish settlers
"managed to secure for themselves influential positions within the administration in order to provide for the
advancement of the settlement project." [38] In "Religious-Nationalist Mobilization and State Penetration-
Lessons From Jewish Settlers' Activism in Israel and the West Bank," Oded Haklai described this process as
"'state penetration’: 'The case of the religious settler movement in Israel reveals an alternative mobilization
strategy whereby through conscious penetration, a well-organized group can influence regime practices from
within..." [39]. As Haklai notes, "state penetration... denotes the ability 'to infiltrate into arms of the civil and
military bureaucracies and build alliances with elements in the state apparatus..." [40].

"State penetration" [41] in terms of its dual entities between Ultra-Orthodox and the national religion
politics is also scrutinized by Yehezkel Lein's 2002 "Land Grab: Israel's Settlement Policy in the West Bank, B’
Tselem, Jerusalem." Lein adopted different "sources of law and infiltration of various administration branches
for the appropriation of Palestinian land in the West Bank" [42]. In 2011 "The Israeli Military: Imprisoned by the
Religious Community," [43] Yagil Levy argues in terms of symbolic duality on religion for Jewish Diaspora that
"the main symbolic return for their military participation was the chance to carry out the mission of renewing
Jewish control over what they perceived as the Holy Land" [44].

4. The Pessoptimist Palestinian with Dual Identity

When delineating legal practices that deals with Arabian individual self-identity, Farid Ghanem [45] mentions
that "... the measures and dictates of security in the state of Israel as they encroach upon the basic every day,
personal, and national rights of the 'remaining handful of Palestinian Arabs' [46]. On the other hand, Seraje Assi
notes that Habiby meant to portray the "paradoxes of Palestinian life in the Israeli state." [47] As Assi further
mentions, in this period between 1948 and 1967, "seeing identity in this [wartime] context as a form of practice,
survival tactics employed in a game that involves affirmation and rejection, collaboration and resistance but
never fixed" [48]. Something that is not fixed is the Palestinians' self-identity as "victim survivors" and "civilians
of Israel" [49]. According to Assi, the very notion of "complex identity, which continues to dominate intellectual
and political discourse on the 'Israeli Arab," a category that never developed into a coherent form of identity"
[50].

5. "International Politics after Secularism" vs. "The Postsecular in International
Relations: An Overview"

5.1 Secularization Theories

William T. Cavanaugh in 1995 "A Fire Strong Enough to Consume the House: The Wars of Religion and the Rise
of the State" focuses on religious violence and the way "revulsion to killing in the name of religion [that] is used
to legitimize the transfer of ultimate loyalty to the modern State" [51]. He critiqued against the 16th- and 17th-
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century "'Wars of Religion'... are evoked as the founding moment of modern liberalism" [52]. In "Secularization,
Enlightenment, and Modern Religion" of 1994 Public Religion in the Modern World, [53] Jose Casanova argues
that "the religious revival signaled simultaneously the rise of fundamentalism and of its role in the resistance of
the oppressed and the rise of the 'powerless'."[54]

What Casanova implies lies in the assumption that the rise of fundamentalists was meant to subvert the
traditional sense that religion is with power and so is the nation state. And the rise of fundamentalism channels
the power to the people unprivileged within the realm of religion (i.e. Catholic Church) and of nation state.
Casanova further points out two dimensions that form secularization theories: "the decline” and "the
privatization” [55] of religion in the modern world. "The decline," according to Casanova, means religion
gradually losing power and influence to the secular nation state while "the privatization" signifies the religious
rituals and practices that can be performed in public and private spheres without a certain intervention of
churches. However, what Casanova fails to elucidate is how the "declination” and "privatization" [56] of religion
have been replaced and become transformative by a certain personal sentiment that is deeply seated in each
individual. In other words, the phenomena of "declination” and "privatization" cannot help explain the situation
of the Palestinians to becomes civilians of Israel or remain their inherent ancestry that invite multiple
interpretations of the Palestinian's individual religious identity, social interaction and political recognition.

5.2 Postsecular Theories

In terms of revised version of secularization theory, Pippa Norris and Ronald Inglehart argues that
secularization theory emphasizes the extent to which "people have a sense of existential security— ..., the feeling
that survival is secure enough that it can be taken for granted" [57]. In Norris and Inglehart's viewpoint, "the
importance of religiosity persists most strongly among vulnerable populations, especially those living in poorer
nations, facing personal survival-threatening risks" [58].

Why postsecular theories are chosen in this paper to contextualize the Israeli and Palestinian self-identity
issue lies in the following reasons. First, Hurd asserts that "religion had long been ignored based on
secularization" and therefore it should be "brought back" [59] to IR. Second, according to Hurd, "restoring
religion in the right way will help address the problems associated with having ignored in IR, paving the way for
the marginalization of violent religion and globalization of religious freedom" [60]. Hurd's postsecular approach,
in other words, undertakes a critical analysis of this "restorative narrative and the religious and political world it
is creating" [61]. Since Israeli-Palestinian Wars, in part, cannot be without religion, it will be appropriate to
investigate the 1948 & 1967 Wars with a certain discussion of religious allegory and this kind of allegory
through restorative narrative is embodied. Similarly, as Mavelli and Petito mention, "postsecularity” [62] has
been used to explain "the return or resilience of religious traditions in modern life. This has resulted, on the one
hand, in the attempt to develop conceptual frameworks that could account for their unexpected feature of
modernity beyond the paradigmatic assumptions of the secularization theory; and, on the other hand, in a plea
for new models of politics able to include religious views" [63].

Postsecular theories [64] help decode and deconstruct inherent secularization tradition, discourse [65] and
epistemology that frame the dual/ oppositional forces (the religious vs. non-religious, primordial vs. modern,
conservative vs. liberal) of the "Israeli-Palestinian relations” [66] in terms of Arabian self-identity through the
War time oral testimonies and narratives— are important and needs further investigations. The adoption of
"postsecular theories" is important because on the one hand it serves as preparation for the consideration of
different historical truth interpreted concerning contemporary Israeli and Palestinian conflicts and
confrontations. And on the other, postsecular thoughts serve as a self-reflective schema from one's first-hand
experiences as a response to Israeli-Palestinian conflicts. Finally, "postsecular theories" [67] challenge the
secularization theories by emphasizing "complex identity" secularization theories fail to illustrate.

To further "postsecular theories” [68] one must understand their relevant critique. Postsecular theories did
not arise until the 90s and provide an alternative way in this thesis to look back and help examine Israeli-
Palestinian conflic. Like "post-" school [69] postsecularity challenges the secularization theorists' viewpoints
[70] that the more modern we are, the less religious we will be.

Postsecularity theorists might claim that "the universalistic claims associated with modernity can no longer
be sustained without demurral” [71]. Therefore, secularization theories come to an end with the termination of
modernity project. Instead, self-identity based on religious beliefs is imperative for the Jewish people. Second,
postsecular theories that are discussed in this thesis help shape a certain understanding as foreground towards
identity politics beyond the duality in terms of secular configurations (i.e. land and territory) between the Israeli
and Palestinian. Third, postsecular theories help build theoretical framework to interrogate individual self-
identity of the Israeli and Palestinian. Therefore, it is logic to pinpoint what major arguments of secularization
theories are and then to focus on postsecular theories.

As for the theoretical framework of this paper, Luca Mavelli and Fabio Petito's 2012 "The Postsecular in
International Relations: An Overview" and Elizabeth Shakman Hurd's 2013 "International Politics after
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Secularism" are discussed as foregrounds to vindicate the argument. It is argued that Israeli-Palestinian Wars
and Conflicts should be interrogated in terms of the multiplicity of individual self-identity through one's value,
beliefs, and faith rather than simple and clear-cut oppositional duality that secularization theorists have
highlighted through the interrogations of "power," "authority" and "sources" [72]. And postsecular
interpretation with aesthetic approach through Saeed's testimonies and narratives can manifestly mitigate the
contradiction that secularization theories fail to present each individual self-identity. The failure of
secularization theory is characterized by: the decline of religion with the advent of modernization and the
condensed nationalism that is biased and single dimensioned.

6. Historical War Events: Israeli-Palestinian Wars between 1948 & 1967

According to editor teams of Encyclopedia Britannica, "Arab-Israeli Wars were series of military conflicts
between Israeli and various Arab forces, most notably in 1948-49, 1956, 1967, 1973, 1982, and 2006"
(Encyclopedia Britannica). The 1948 and Six-Day War/ June War [72] in 1967 were inaugurated from 5 to 10
Jun in 1967. Since then, Israeli-Palestinian wars have been built on settler projects recognized as external factors
that result in "the duality." Scholars such as Joyce Dalsheim and Assaf Harel have shown how "'binary divisions'
between left and right, secular and religious, and those opposed vs. those in favor of Israeli settlement have long
[been] characterized" [73].

Ian S. Lustick in his 1988 For the Land and the Lord: Jewish Fundamentalism in Israel interrogated on the
Jewish settler project in terms of the "Occupied Territories" [73] conceptualized in Idith Zertal and Akiva Eldar's
Lords of the Land- The War Over Israel's Settlements in the Occupied Territories, 1967-2007 published by
Nation Books in 2007 while Emanuel Sivan in "The Enclave Culture" of Fundamentalisms Comprehended: The
Fundamentalism Project, vol. 5 published by The University of Chicago Press in 1995 presents the thesis: "the
Jewish religious settlers differ" (Sivan, 1995) from the State of Israel's secular nationalism.

7. Emile Habiby's The Secret Life of Saeed: Ill-Fated Pessoptimist (1974) "Narratives
Ethics" [73]

Narrative in the novel plays the role not only as testimonies conveyed by the narrator, but also as a kind of
representation that delivers ethics. With postsecular theories, the function of narrative [74] is imperative
because it shares collective memory, cultural practices and political language— all express what cannot be
touched as trauma but what can be narrated for readers to feel sympathetic. As Adam Zachary Newton
emphasizes the function of narratives that convey the meaning and collective shared knowledge,

"the narrative triad comprises: a) a narrational ethics (...signifying the exigent conditions and
consequences of the narrative act itself); b). a representational ethics (the cost incurred fictionalizing
oneself or others by exchanging 'person’ for 'character'); and c). a hermeneutic ethics (the ethico-critical
accountability which acts of reading hold their readers to oral testimonies" [74].

7.1 Duality

It is noted that in this thesis, a certain aesthetic representation of Saeed's narratives and oral testimonies [74]
concerning Israel-Palestine Wars as duality trajectories is analyzed. Three dimensions are presented: history,
satire of narratives and identity politics.

7.2 Whose History?- Israeli or Palestinian

Avi Shlaim in "The Debate about 1948" notes the dualistic standpoints as an alternative to interpreting history
for Israeli and Palestinian people. For Palestinians, Israelis in 1948 War were regarded as attackers and
conquerors and Palestinian people deemed themselves to be victim survivors of the first Arab Israeli War, which
they call "al-Nakba" (The Disaster) [75]. However, the Israelis did regard themselves as unquestionable victors
in the 1948 War, which they call it the War of Independence. For Palestinians, the 1948 War was a justification
for Israelis to propagate "more effectively than their opponents their version of the fateful war" [75].

However, as Shlaim mentions, the conventional Zionist account [75] of the 1948 war holds a different view
to the interpretation of historicity for the Jews and Arabs [75]. The conflict arose between Jews and Arabs in
Palestine following the passage on 29 Nov 1947 of the United Nations partition resolution, which called for "the
establishment of two states, one Jewish and one Arab" [75]. The Jews accepted the UN plan while the Arab
League rejected it. Later, with the proclamation of "the State of Israel,” [75] five Arab states waged the war in
Palestine and caused hundreds of thousands of Palestinians to flee to Arab states.
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This traditional Zionist account of "Old History" of the 1948 war is featured by: a). "It is not history in the
proper sense..”" [75]. In other words, the traditional Zionist account of "Old History" is not written by
professional historians, but by war participants, politicians, soldiers, chroniclers, journalists and biographers.
The features also comprise b). this tradition is short on "political analysis of the war" and long on "chronicles of
the military operations” [75] and c). it is maintained that "Israel's conduct during the war was governed by
higher moral standards than those of its enemies, which was associated with the 'percept of tohar haneshek,' or
the 'purity of arms,” which means that weapons remain pure as long as they are used only for defensive
purposes" [75].

Moreover, Saeed's former school teacher also claims that "Conquerors, my son, consider as true history only
what they have themselves fabricated" [76]. The significance of the quotation lies in multiple history shared by
different racial and ethnic groups. Saeed stays in the "newborn Jewish country" and will become "Palestinian
citizen of Israel” [76].

7.3 Pessoptimist: Satire

Emile Habiby's Secret Life of Saeed: The Ill-Fated Pessoptimist (1974) is a tragecomedy with satire as comic
return embedded in Saeed's narrative through letters to his learned friend as letter recipients. Habiby does not
design Saeed as a protagonist with pessimistic tone as he deals with Saeed's displaced and paradoxical
individual self-identity. Rather, satire is projected through Saeed's language and narratives. "Satire" [77] helps
raise a question about Saeed. Is he authentically Palestinian? Is he a Palestinian of Israel state? It involves his
self-perception as he fled to Lebanon. His self-identity also induces others' recognition. "Satire," according to
Simpson, is "a curious and rather elusive one" [78]. Saeed's upbringing makes those around him curious and at
the same time is elusive because his identity in terms of loyalty during the two Wars is not easily defined. Satire
is "a somewhat slippery term to define" [79]. Randall, for example, defines satire as "criticism made with the
hope... that there will be reform" [80]. Berger portrays satire as "the deliberate use of the comic for purpose of
attack,” emphasizing "the boundaries of satire and its relation to humor" [81].

Moreover, Ashworth defines satire as "a joke about serious things within a moral framework, criticizing and
provoking humor at the same time" [82]. Moreover, satire is defined as "the ridicule of a subject to reveal its
shortcomings and undervalue it" [83] to arouse readers' attention by mobilizing Saeed's identity. "Satire" [77] is
also "a primary technique for deflating egos and providing social criticism" [77]. Is Saeed socially constructed to
be a man struggling over his identity? Or is he defined by how he views himself and how he thinks himself to be
viewed? The dilemma, as Habiby noticed, is best portrayed through writing technique: satire. Rosenheim who
focuses on satire's "relation to historic individuals and passed events (cultural and social background)" defines it
as "an attack by means of a manifest fiction upon discernible historic particulars” (77].

7.4 Identity Politics [84]

7.4.1 Individual Self-Identity: Multiple Identities

Saeed can be seen by readers as victim survivors because he fled to Lebanon as Israeli-Palestinian Wars took
place. He can also be regarded as civilians of Israel nation state because he somehow recognizes a certain
emotion and sympathy that urge him to take a look at the two Wars differently. At the same time, he regards
himself encountering with exotic culture as "aliens" [4] coming from "outer space” [4]. Absolutely, he has his
own ancestry [4]. He is also a participant in the "War of Independence" [4]. He is a pilgrimage in courtyard of
Jazzar Mosque [4]. Saeed also remembers himself as a "Martyr" [4] at the Lebanese border not to die because of
a sign delivered to give him a mission. He is also victim survivor and was saved by "true dawn" in the
"Subterranean Tunnels of Acre" [4]. He even has experience of becoming a leader in the Union of Palestinian
workers [4]. Saeed is a refugee [4]. Served as Israel's informer [4], Saeed felt proud and delighted. As a writer,
Saeed cannot help but stop writing because of "reasons of security” [4]. His personality is depicted to change to
be like a cat [4]. He becomes a "man with mission" [4].

Saeed's personal identity is twisted as he encountered different circumstances happening in his life. For
example, when Saeed's teacher began singing the anthem, "Palestine Is My Country, So Come All My Children..."
[4], Saeed could not help but burst out into laughter, which made that teacher "came to an abrupt stop," and he
could hear his "apprehensive classmates quicken their breathing" [4]. Saeed could not identify himself to be
either the Arab as victim survivor or the civilian of Israel. For him, it does not make any sense to his personal
self-identity because he finds it difficult to align himself with: more Arabian or Israel. He feels confused as it
recalled to him. His teacher came to him and asked him to copy twenty times the following verses from the pre-
Islaimic poet-prince Imru al-Qais. As the verse goes,
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"My friend wept to see the road ahead

And realized that it to Caesar led;

[ told him, "Allow not your eyes to weep, for we

Our kingdom back must get or die and pardoned be" [4].

From the verse above, readers might sense that Saeed's teacher wants him to remember how the Arabians
have been suffering and how they have been regarded as property of Israeli government. As the narrator
mentions, "For she [Baqiyya] even believed, really and truly, that the Arabs who had remained in Israel were
themselves also government property” [4]. Once one has been regarded as his government's property, his
personal recognition, mutual recognition with government, and individual subjectivity— all have been reduced
and even eliminated. He does not know whom he has been fighting for. Saeed's ambivalent attitudes toward his
personal identity is magnified when he fled to Israel and later became the informant of Israeli government.
Therefore, Saeed is paradoxically portrayed as "Man with a Mission" [85][4]. This shift of personal self-identity
is fairly comic.

In explaining failure of secular nation-state into the transition of religious nationalism, Mark Juergensmeyer,
from the starting point of religious nationalism, in 1994 The New Cold War? Religious Nationalism [86]
Confronts the Secular State [87] and 2010 "The Global Rise of Religious Nationalism" [88] implicates that "a kind
of New Man" [87] is born and expected to lead Israel as secular state to a different political direction and future.
As Juergensmeyer mentions, "Tensions between the religious and secular dimensions of the state have been a
persistent theme in the recent struggle for Israeli nationhood [and personal identity]" [88]. The "secular flag"
that Herzl designed was not enough. Another nationalist group, the Merkaz Ruhani, or Mizrahi, which called for
"the formation of a religious state" follows the "precepts of the Torah" [88]. However, this essay holds a distinct
view. Because Saeed fled to Israel and was no political leader, one cannot identify him as strong political figure.
Therefore, it is not religious nationalism that defines Saeed's individual self-identity, but the dual self-perception
and r his and Israeli government's recognition.

8. Conclusion

Duality is embodied in Israel-Palestine Wars in 1948 and 1967. Its ambivalence is not merely projected out in
terms of the division of territory, the formation of Israel as nation state and military occupation. More
importantly, duality in between two Wars helps shape unique but ambivalent individual self-identity. Saeed's
ambivalent self-identity is characterized by his multiple identities as victim survivor, civilian of the State of
Israel, a refugee and a informer for Israel government. Saeed's narratives and oral testimonies in Emile Habiby's
The Secret Life of Saeed, the I11-Fated Pessoptimist are imperative to readers.

Narrative itself induces ethics and readers get a sense of "sympathy." The aesthetic approach seen as the
extension of postsecular theories in this thesis provides an alternative and interpretive method that investigates
individual self-identity which is unfixed and mobilized. Saeed's story can be seen and is supposed to be
presented as a sort of "narrative ethics" and authentic records that manifestly embody the personal first-hand
experiences. Duality serves not only as an alternative way to the Wars, but also help represent personal
individual self-identity through emotion. Therefore, it is argued that individual self-identity is one of the
dimensions to the understanding of Israeli-Palestinian War instead of what other critics assumed territory,
power and resources as the comprehensible schema of the Wars.

Acknowledgement

The author would like to thank the Center for General Studies and Co -curriculum, University Tun Hussein Onn
Malaysia (UTHM) for their support so that this writing can be published.

References

[1] John Protevi and Daniel Smith. "Gilles Deleuze." [Online]. Available:
https://plato.stanford.edu/entries/deleuze/#DifRep. [Assessed Nov. 23, 2019]

[2] Claudia Baumgart-Ochse, "Opposed or intertwined? Religious and secular conceptions of national identity
in Israel and the Israeli-Palestinian conflict," Politics, Religion and Ideology vol. 15, no. 3, pp. 401-420,
2014.

[3] Joseph R.Farag, "Beyond the land of Palestine: deserts, shores, seas," Middle Eastern Literatures vol, 24, no.
2,pp.93-110, 2021.

[4] Habiby, Emile. The Secret Life of Saeed: The Pessoptimist. Northampton, Mass: Interlink Books, 2003.

2

Penerbit

UTHM



17 Advances in Humanities and Contemporary Studies Vol. 4 No. 2 (2023) p. 10-20

[5] Roland Bleiker, "In search of thinking space: Reflections on the aesthetic turn in international political
theory," Millennium vol. 45, no.2, pp. 258-264, 2017.

[6] Jacques Ranciere, Aesthetics and Its Discontents. Trans. S. Corcoran. Cambridge: Cambridge Polity Press,
20009.

[7] Gary King, Robert O. Keohane and Syndey Verba. Designing Social Inquiry: Scientific Interference in
Qualitative Research. Princeton, NJ: Princeton UP, 1994.

[8] Cathy Caruth. Trauma: Explorations in Memory. Baltimore and London: The Johns Hopkins University,
1995.

[9] Dominick LaCapra, "Trauma, Absence, Loss," Critical Inquiry vol. 25, no. 4, pp. 696-716, 1999.

[10] S. Henke. Shattered Subjects: Trauma and Testimony in Women's Life-Writing. New York: Palgrave
Macmillan, 2000. As for trauma studies among wars, conflicts, and violence, see. Lanigan, Esther F.
"Shattered Subjects: Trauma and Testimony in Women's Life-Writing (Review)." American Literature 71,
no. 4 (1999): 826. Mambrol, Nasrullah. "Literary Theory and Criticism: Trauma Studies" 19 Dec 2018.
https://literariness.org/2018/12 /19 /trauma-studies/, Accessed on 3 Oct 2019.

[11] Adam Zachary Newton, Narrative Ethics. London & Cambridge, MA: Harvard UP, 1997.

[12] Marshall Berman, All That Is Solid Melts into Air: The Experience of Modernity. London: Verso, 1993. Also
see Newton, Adam Zachary. Narrative Ethics. p. 11.

[13] Robert Bernasconi, "Skepticism in the Face of Philosophy," in Re-Reading Levinas, Robert Bernasconi and
Simon Critchley, Ed. Bloomington: Indiana UP, 149-61, 1991. Newton, Adam Zachary. Narrative Ethics.
London & Cambridge, MA: Harvard University Press, 11, 1997. Greef, de Jan. "Skepticism and Reason." In
Face to Face with Levinas, (ed.) Richard Cohen. Albany: State U of New York Press, 159-80, 1986. Kenneth
Waltz's Man, the State, and War: A Theoretical Analysis. New York: Columbia University Press, 2018. Bell, D.
"What is liberalism?" Political Theory 42, no. 6 (2014): 682-715. Doyle, M. "Kant, Liberal Legacies and
Foreign Policy," Philosophy and Public Affairs 12, no. 3 (1983): 205-235 & 323-353.

[14] As for (post-colonial) individual self-identity, see Peter Childs and Patrick Williams' An Introduction to
Post-Colonial Theory. New York: Routledge, 2014. Dunn, Robert G. "Self, Identity, and Difference: Mead and
the Poststructuralist." The Sociological Quarterly 38, no. 4 (2016): 687-705. As for the turn of one's self-
identity through religion in IR, see Thomas, Scott. "The Religious Turn in the Study of International
Relations." The Review of Faith & International Affairs 12, no. 4 (2014): 76-82. Mearshimer, John ]. "Realists
as Idealists." Security Studies 20, no. 3 (2011): 424-30.

[15] Newton, Adam Zachary. Narrative Ethics. London & Cambridge, MA: Harvard UP, 1997.

[16] Birnbaum, Maria. "Exclusive Pluralism: The Problems of Habermas' Postsecular Argument and the '‘Making
of Religion."" Trevor Stack, Naomi Goldenberg, & Timothy Fitzgerald (ed.) Religion as a Category of
Governance and Sovereignty. London: Brill, 2015. During, Simon. Exit Capitalism: Literary Culture, Theory
and Post-Secular Modernity. London: Routledge, 2009. Gorski, Philip S. The Post Secular in Question:
Religion in Contemporary Society. New York: New York University Press, 2012.

[17] Pieper, Christopher, & Michael P. Young. "Religion and Post-secular Politics." Kevin T. Leicht, & ]. Craig
Jenkins (eds.) Handbook of Politics: State and Society in Global Perspective. [owa & Columbus: Springer,
2010.

[18] Habiby, Emile. The Secret Life of Saeed: The Pessoptimist. Northampton, Mass: Interlink Books, 2003.

[19] Saeed is the novel protagonist and identified as Pessoptimist. He is described with ambivalent attitude
concerning his perceptions to issues of territory division between Israeli and Arabian civilians, religious
sacred place, Jerusalem and personal self-identity. Saeed is a mix as a pessimist and optimist.

[20] LaCapra, "Dominick. Trauma, Absence, Loss." Critical Inquiry vol. 25, no. 4 (1999): 696-713. Forter, Greg.
"Freud, Faulkner, Caruth: Trauma and the Politics of Literary Form." Narrative vol. 15, no. 3 (2007): 259-
85.

[21] Anderson, Benedict. Imagined Communities. London: Verso, 1991.

[22] See Anderson's Imagined Communities. London: Verso, 1991.

[23] Bleiker, Roland. "In Search of Thinking Space: Reflections on the Aesthetic Turn in International Political
Theory" Millennium 45, no. 2 (2017): 258-264.

[24] See footnote 22.

[25] Beinin, Joel, & Lisa Hajjar, "Palestine, Israel and the Arab-Israeli Conflict: A Primer," Middle East Research &
Information Project, 1-12. Black, Ian. Enemies and Neighbors: Arabs and Jews in Palestine and Israel, 1917-
2017. London: Penguin, 2017.

[26] See footnote 22.

[27] Beinin, Joel, & Lisa Hajjar, "Palestine, Israel and the Arab-Israeli Conflict: A Primer," Middle East Research &
Information Project, 1-12.

[28] Tessler, Mark. A History of the Israeli-Palestinian Conflicts. Bloomington & Indianapolis: Indiana University
Press, 2009.

Penerbit
UTHM



Advances in Humanities and Contemporary Studies Vol. 4 No. 2 (2023) p. 10-20 18

[29] Tessler, Mark. A History of the Israeli-Palestinian Conflicts. Bloomington & Indianapolis: Indiana University
Press, 2009. Baumgart-Ochse, Claudia. "Opposed or Intertwined? Religious and Secular Conceptions of
National Identity in Israel and the Israeli-Palestinian Conflict." Politics, Religion & Ideology 15, no. 3 (2014):
401-20.

[30] From instrumentalist viewpoint, the cause of Israeli-Palestinian War is about territory, power and
resources. See Beinin, Joel, & Lisa Hajjar, "Palestine, Israel and the Arab-Israeli Conflict: A Primer," Middle
East Research & Information Project, 1-12.

[31] Baumgart-Ochse, Claudia. "Opposed or Intertwined? Religious and Secular Conceptions of National Identity
in Israel and the Israeli-Palestinian Conflict." Politics, Religion & Ideology 15, no. 3 (2014): 401-20.
Dalsheim, Joyce, & Assaf Harel. "Representing Settlers." Review of Middle East Studies 43, no. 2 (2009):
219-38.

[32] Newman, David. "From Hitnachalut to Hitnatkut: The Impact of Gush Emunim and the Settlement
Movement on Israeli Politics and Society." Israel Studies 10, no. 3 (2005): 192-224.

[33] Zertal, Idith, & Akiva Eldar. Lords of the Land: The War for Israel's Settlements in the Occupied Territories,
1967-2007. New York: Nation Books, 2007. LeBor, Adam. "Over the Line." The New York Times, Oct 14,
2007. <https://www.nytimes.com/2007/10/14/books/review/LeBor-thtml> Retrieved on Oct 3, 2019.
Shelef, Nadva. "Lords of the Land: The War over Israel's Settlements in the Occupied Territories, 1967-2007
(review)." Shofar: An Interdisciplinary Journal of Jewish Studies 27, no. 4 (2009): 138-40.

[34] "The State of Israel" refers to "the political, legal and civic society established and internationally
recognized in 1948." See Baumgart-Ochse's 2014 "Opposed or Intertwined? Religious and Secular
Conceptions of National Identity in Israel and the Israeli-Palestinian Conflict," p. 12.

[35] "The Land of Israel" (or Eretz Yisrael) refers to "the embodiment of the millenarian, religious, national
aspirations and myth." See Baumgart-Ochse's 2014 "Opposed or Intertwined? Religious and Secular
Conceptions of National Identity in Israel and the Israeli-Palestinian Conflict," p. 12.

[36] Baumgart-Ochse, Claudia. "Opposed or Intertwined? Religious and Secular Conceptions of National Identity
in Israel and the Israeli-Palestinian Conflict." Politics, Religion & Ideology 15, no. 3 (2014): 401-20.

[37] Newman's 2005 "From Hitnachalut to Hitnatkut: The Impact of Gush Emunim and the Settlement
Movement on Israeli Politics and Society."

[38] Hurd, Elizabeth Shakman. "International Politics after Secularism." Review of International Studies 38, no. 5
(2012): 943-61.

[39] Haklai, Oded. "Religious-Nationalist Mobilization and State Penetration- Lessons From Jewish Settlers'
Activism in Israel and the West Bank." Comparative Political Studies 40, no. 6 (2007): 713-39.

[40] According to Encyclopedia Britannica, the 3rd Arab-Israeli War that made Israel a decisive victory was
about the division of territory. Israel then took "the Sinai Peninsula, West Bank, Gaza Strip, Old City of
Jerusalem, and the Golan Heights." See <https://www.britannica.com/event/Six-Day-War> for the detail of
Six-Day War. (Accessed on 30 Sept, 2019).

[41] Hurd, Elizabeth Shakman. "International Politics after Secularism." Review of International Studies 38, no. 5
(2012): 943-61.

[42] Lein, Yehezkel. Land Grad: Israel's Settlement Policy in the West Bank. B'tselem, 2002.

[43] Levy, Yagil. "The Israeli Military: Imprisoned by the Religious Community." Middle East Policy 18, no. 2
(2011): 67-83, p. 69.

[44] Baumgart-Ochse, Claudia. "Opposed or Intertwined? Religious and Secular Conceptions of National Identity
in Israel and the Israeli-Palestinian Conflict." Politics, Religion & Ideology 15, no. 3 (2014): 401-20.

[45] Ghanem's 2013 "Al-Mutafagim: The Pessoptimist, State Security, and the Exception-Rule in Legal Practice"
in Adalah's Review. As a lawyer, Ghanem practices law in a private law firm in Jerusalem and Al-Mghar. He
also works as a journalist and editor with Emile Habiby.

[46] Baumgart-Ochse, Claudia. "Opposed or Intertwined? Religious and Secular Conceptions of National Identity
in Israel and the Israeli-Palestinian Conflict." Politics, Religion & Ideology 15, no. 3 (2014): 401-20.

[47] Assi, Seraje. "Memory, Myth, and the Military Government: Emile Habibi's Collective Autobiography.”
Jerusalem Quarterly 52 (2013): 87-96.

[48] Hurd, Elizabeth Shakman. "International Politics after Secularism." Review of International Studies 38, no. 5
(2012): 943-61.

[49] Abdel-Malek, Kamal, & Wael Hallaq (eds.) Tradition, Modernity, and Postmodernity in Arabic Literature.
Leiden: Koninklijke, 2000.

[50] Hurd, Elizabeth Shakman. "International Politics after Secularism." Review of International Studies 38, no. 5
(2012): 943-61.

[51] Cavanaugh, William T. "A Fire Strong Enough to Consume the House: The Wars of Religion and the Rise of
the State." Modern Theology 11, no. 4 (1995): 397-420.

[52] According to Encyclopedia Britannica, the 3rd Arab-Israeli War that made Israel a decisive victory was
about the division of territory. Israel then took "the Sinai Peninsula, West Bank, Gaza Strip, Old City of

2

Penerbit

UTHM



19 Advances in Humanities and Contemporary Studies Vol. 4 No. 2 (2023) p. 10-20

Jerusalem, and the Golan Heights." See <https://www.britannica.com/event/Six-Day-War> for the detail of
Six-Day War. (Accessed on 30 Sept, 2019).

[53] Casanova, Jose. 1994. Public Religions in the Modern World. Chicago and London: The University of Chicago
Press. Also see material from Berkeley Center, Jun 15, 1994.
<https://berkleycenter.georgetown.edu/publications/public-religions-in-the-modern-world>

[54] Retrieved on Oct 5, 2019.

[55] Baumgart-Ochse, Claudia. "Opposed or Intertwined? Religious and Secular Conceptions of National Identity
in Israel and the Israeli-Palestinian Conflict." Politics, Religion & Ideology 15, no.3 (2014): 401-420.

[56] Baumgart-Ochse, Claudia. "Opposed or Intertwined? Religious and Secular Conceptions of National Identity
in Israel and the Israeli-Palestinian Conflict." Politics, Religion & Ideology 15, no.3 (2014): 401-420.

[57] Baumgart-Ochse, Claudia. "Opposed or Intertwined? Religious and Secular Conceptions of National Identity
in Israel and the Israeli-Palestinian Conflict." Politics, Religion & Ideology 15, no.3 (2014): 401-420.

[58] Norris, Pippa, & Ronald Inglehart. Sacred and Secular: Religion and Politics Worldwide. Cambridge:
Cambridge University Press, 2011, p.4.

[59] According to Encyclopedia Britannica, the 3rd Arab-Israeli War that made Israel a decisive victory was
about the division of territory. Israel then took "the Sinai Peninsula, West Bank, Gaza Strip, Old City of
Jerusalem, and the Golan Heights." See <https://www.britannica.com/event/Six-Day-War> for the detail of
Six-Day War. (Accessed on 30 Sept, 2019).

[60] Mavelli, Luca, & Fabio Petito. "The Postsecular in International Relations: An Overview." Review of
International Studies 38, no. 5 (2012): 931-42.

[61] Hurd, Elizabeth Shakman. "International Politics after Secularism." Review of International Studies 38, no. 5
(2012): 943-61.

[62] Hurd, Elizabeth Shakman. "International Politics after Secularism." Review of International Studies 38, no. 5
(2012): 943-61.

[63] Talal Asad's Formations of the Secular: Christianity, Islam, Modernity (Stanford: Stanford University Press,
2003) This book talks about how secular nation states have formed based on modernity projects with a
certain discussion of Christianity and Islam. Charles Taylor's A Secular Age (Cambridge, MA: Harvard
University Press, 2007). This monograph delineates the relationship between religion and nation-state
with the transformation of secularization. Ashis Nandy's The Return of the Sacred: The Language of
Religion and Fear of Democracy in a Post-Secular World (Kathmandu: The Mahesh Chandra Regmi Lecture,
2007) This monograph portrays how religion has returned and played an imperative role with the failure
of secular nation states. John Milbank's Theology and Social Theory: Beyond Secular Reason (Oxford:
Blackwell, 2006). This book talks about how religion has been constructed through social interactions in
distinct nation states. Jose Casanova's Public Religions in the Modern World (Chicago: Chicago University
Press, 1994). William E. Connolly's Why I AM Not a Secularist (Minneapolis: University of Minnesota Press,
1999). Connolly describes that there is always a certain value, faith and norm that go beyond secularization
theories. Jurgen Habermas & Joseph Ratzinger's The Dialects of Secularization: On Reason and Religion
(San Francisco: Ignatius Press, 2007). Jurgen Habermas's Between Naturalism and Religion: Philosophical
Essays (Cambridge: Polity Press, 2008). Scott & Hirschkind's Powers of the Secular Modern: Talal Asad and
his Interlocutor (Stanford, California: Stanford University Press, 2006). Commenting on Talal Asad, Scott
and Hirschkind point out how nation states have become more powerful with its separation from church
and how secular nation states have emerged. Talal Asad, Wendy Brown, Judith Bulter, and Sara Mahmood's
[s Critique Secular? Blasphemy, Injury, and Free Speech (Berkeley: University of California Press, 2009).

[64] Mavelli, Luca, & Fabio Petito. "The Postsecular in International Relations: An Overview." Review of
International Studies 38, no. 5 (2012): 931-42.

[65] Narratives and oral testimonies in Adam Zachary Newton's 1997 Narrative Ethics serve the function of
"situating the self" (Newton, 1997, pp. 17).

[66] Menchik, Jeremy. "Review: The Constructivist Approach to Religion and World Politics." Comparative
Politics, 49, no. 4 (2017): 561-81.

[67] Newman, David. "From Hitnachalut to Hitnatkut: The Impact of Gush Emunim and the Settlement
Movement on Israeli Politics and Society." Israel Studies 10, no. 3 (2005): 192-224.

[68] Norris, Pippa, & Ronald Inglehart. Sacred and Secular: Religion and Politics Worldwide. Cambridge:
Cambridge University Press, 2011.

[69] Taylor, Charles. A Secular Age. Cambridge, MA: Harvard University Press, 2007.

[70] Gorski, Philip S. The Post Secular in Question: Religion in Contemporary Society. New York: New York
University Press, 2012.

[71] Casanova, Jose. Public Religions in the Modern World. Chicago and London: The University of
Chicago Press, 1994. Cavanaugh, William T., 1995. "A Fire Strong Enough to Consume the House: The

[72] Wars of Religion and the Rise of the State." Modern Theology 11, no.4 (1995): 397-420.

Penerbit
UTHM



Advances in Humanities and Contemporary Studies Vol. 4 No. 2 (2023) p. 10-20 20

[73] Gorski, Kim, Torpey & VanAntwerpen adopted postmodern concepts to parallel the situation with that of
postsecular theories in terms of value, faith and norms.

[74] According to Encyclopedia Britannica, the 3rd Arab-Israeli War that made Israel a decisive victory was
about the division of territory. Israel then took "the Sinai Peninsula, West Bank, Gaza Strip, Old City of
Jerusalem, and the Golan Heights." See <https://www.britannica.com/event/Six-Day-War> for the detail of
Six-Day War. (Accessed on 30 Sept, 2019).

[75] Dalsheim, Joyce and Assaf Harel. "Representing Settlers.” Review of Middle East Studies 43, no.2
(2009): 219-238. Narratives and oral testimonies in Adam Zachary Newton's 1997 Narrative Ethics serve
the function of "situating the self" (Newton, 1997, p. 17).

[76] Stanley Cavell's 1988 In Quest of the Ordinary: Lines of Skepticism and Romanticism published by U of
Chicago Press. Newton, Adam Zachary. Narrative Ethics. London & Cambridge, MA: Harvard University
Press, 1997.

[77] Shlaim, Avi. "The Debate about 1948," International Journal of Middle East Studies 28, no. 3: 287-304, 1995.

[78] Mendel, Yonatan. "New Jerusalem,” New Left Review 81: 34-57, 2013.

[79] Knight, A. Charles. The Literature of Satire. Cambridge: Cambridge University Press, 2004.

[80] Simpson, P. On the Discourse of Satire: Towards a Stylistic Model of Satirical Humor. Amsterdam: John
Benjamin Publishing Company, 2003.

[81] Opitz, A. Impassioned Sarcasm and Militant Irony: An Investigation into the Evolving Politics of Satire
(Doctoral Dissertation). The University of Minnesota, US, 2007.

[82] Randall, C. "Satire in the Bible." PhD diss., Ann Arbor: University of Michigan, 1974.

[83] Berger, P. Redeeming Laughter: The Comic Dimension of Human Experience. Berlin: Walter de Gruyter,
1997.

[84] Ashworth, P., "Humor, Irony and Satire in the Prose Fiction of Ramon Perez De Ayala." PhD diss., University
of Oklahoma, 1967.

[85] Beckson, K. and Ganz, A. Literary Terms: A Dictionary. London: Andre Deutsch, 1989.

[86] In terms of "Identity Politics,"” since the end of Cold War and diminish of bipolarity in international
community, a great bunch of social, political and philosophical critics and scholars such as Michel Foucault
(poststructuralism), Giorgio Agaben (life & identity politics), Judith Butler (feminism), Slvojo Zizek
(violence and social structure), Gilles Deleuze (deconstruction), Felix Guttari (deconstruction), Jacques
Derrida (deconstruction); Strassus Levinas (deconstruction), Carol ]. Adams (feminism), Julia Cristeva
(feminism & violence), Louis Althusser (nationhood & nationalism), Edward Said (imperialism &
postcolonial theories), Terry Eagleton (postmodernism), Lyotard (postmodernity), Homi Bhabha
(hegemony & postcolonialism) call for a certain the public's awareness through discrepant theoretical
approaches towards individual subjectivity that apolitically shapes self-identity.

[87] The image of a kind of "New Man" is similar represented through the US Evangelical Christianity. The
important US presidents known to be a kind of religious nationalistic "New Men" include: Ronald Reagan,
George W. Bush and Donald Trump. In India, Narendra Modi can also be seen as strong political leader, who
grappled the majority of seats in 2014 Indian election against Indian Congress Party.

[88] As for "religious nationalism," see other articles and monographs including: Gelner, Ernst. Nations and
Nationalisms. Oxford: Blackwell Publishing, 2006; Anderson Benedict. Imagined Communities. London:
Verso, 1991; Peter Van Der Veer. 2015. "Nations, Politics, Religion,” Journal of Religious and Political
Practice 1, no. 1 (2015): 7-21.

[89] M. Juergensmeyer. The New Cold War? Religious Nationalism Confronts the Secular State. Berkeley:
University of California Press, 1994.

[90] M. Juergensmeyer. Global Rebellion: Religious Challenges to the Secular State, from Christian Militias to al
Qaeda. California: University of California Press, 2008.

e

Penerbit
M



